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Abstract 
This essay investigates the impact of the archival practice on 
oral histories of conflict. Specifically, it asks to what capacity 
can the lived experience be devoured by the grinding machine 
of forced institutional remembrance, and how can it defy such a 
predicament? The inquiry to this question was studied through 
the oral history of the author’s friends, family and neighbors 
concerning the 1999 NATO bombing of Yugoslavia. This military 
intervention was done in response to the oppressive regime of 
Slobodan Milošević and remains fresh in the Serbian collective 
memory. Utilizing qualitative generative interviews, a case study 
of the author’s parents’ approaches to archiving, and personal 
footage recorded by the Radio-Television of Serbia, the paper 
examines differences between institutional and personal archival 
practices. The analysis displays that institutional remembrance 
can claim the lived experience through collective memory, 
which is reinstated by commemorative practices and archiving. 
In contrast, oral histories of conflict result in a different type of 
narrative-building and remembering. They are characterized by 
mechanisms such as collective editing, transmission, and non-
linearity, which resist standardization and instrumentalization. 
This paper advocates for reconsidering static preservation-
oriented modes of institutional archiving, proposing instead, to 
embrace non-reproductible aspects or the unreliable of oral history.
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On the State of Rituals
A few days after I was born, NATO started its military intervention against 
the country I was born in—Yugoslavia.1 At the time, Yugoslavia had al-
ready been riddled with war for almost a decade, resulting in destruction, 
thousands of deaths, and displacement. The intervention began because, 
the then leader of Yugoslavia, Slobodan Milošević was ethnically cleansing 
Kosovo Albanians; and although Milošević was stopped then, the issues he 
caused persisted much longer. Kosovo’s statehood is still not recognized by 
Serbia at the time of writing this essay (AJLabs, 2023).

Trying to understand what happened some 24 years after the inter-
vention, I searched through the documentation; how long did the bombing 
last, which buildings were hit, and which bridges were severed. But this 
information left gaps in understanding, ghosts of silenced media coverage, 
and more questions about my home and community.2 So, I turned towards 
my family, friends, and neighbours to capture what is unaddressed; not 
through the rigid lens of a neatly kept narrative behind institutional walls, 
but through the lived experiences of those who remain. But to what capacity 
can the lived experience be devoured by the grinding machine of forced 
institutional remembrance, and how can it defy such a predicament?

During a talk with my mother, she told me that my baptism had been 
recorded by the national radio television of Serbia (RTS) during the NATO 
bombing of Yugoslavia. Together, we searched for the video, unsure of 
whether it has survived the bombing, since the building in which it was 
stored was hit.3 We dug, as Balkan people do, not by sending emails to 
institutions, but by asking people we know—who know the right people. 
What would have otherwise been an intimate familial viewing of an old 
recording, shared with a few close people, was sitting in the archive of RTS. 
Once the file landed on my desktop, I watched it with growing unease, scene 
by scene (Note: Descriptions of the images are [in bracket]):

[Title sequence: Baptism in Rakovica Monastery,  
May 9th 1999].4

 
I have been told this was the only day NATO did not bomb.  
In Yugoslavia it is known as the Victory Day of WWII.5

[Shot of the church from outside shows the broken windows 
covered by tape.]
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The church closest to our house is up on the Straževica hill. 
The most heavily bombed part of the municipality of Rakovica.6  
The hill with both a military complex and the oldest holy 
object in Belgrade (Vasiljević). 

[The camera zooms in on its current state.]
[The priest chants and pours holy water over my head.]

[I am screaming my lungs out. My father is unsuccessfully 
trying to console me with a pacifier. In a single frame,  
he looks directly into the camera, worried.]

He knows this recording will be aired on TVs across what has been left of 
Yugoslavia.

In dire circumstances, such as this war, a baptism can be performed 
at home. Such a ritual relies solely on the faith of the devotee for its au-
thenticity and is called a baptism “of necessity”. I can’t help but ask why 
my baptism was not performed in such a way? Instead, there was an un-
conscious insistence on performing the ritual the proper way.

While watching, it becomes clear that through this event, not only 
was I merged into the institution of Orthodox Christianity, but into 
the institution of remembrance itself. 7 Through televising my baptism, 
the image of my innocence becomes conflated with what it means to be  
Orthodox Christian amid the active war crimes against Kosovo Albanians. 

What would have been an intimate familial ceremony now holds a key to 
the constructed social memory of a community. Paul Connerton, a social 
anthropologist known for his work on social and body memory, argues that 
“if there is such a thing as social memory, we are likely to find it in com-
memorative ceremonies” (70–71) which are enacted through performative 
ritual, habit, and bodily automatism (4–5). Connerton described the ritual, 
not as a “symbolic representation but a species of performance”. This par-
ticular performance, like many rituals, is comprised of a coded message:

[My godfather talks about collectivity, hope, new life being 
brought into this world.]

The child becomes a part of the religion  a part of the collective 
    saved from damnation  saved from immorality 
    (reunited with) Christ the hope (of a new future)
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“During a military 
intervention, the broadcast 
of my baptism was used to 
display a sense of ‘hope.’ But 
I believe no one involved in 
the recording knew what we 
remember through such a 
commemorative ceremony. 
We are primarily reminded 
of our identity, which is 
‘represented by and told 
in [the group's] master 
narrative’ (Connerton, 70).”
p. 86
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A ritual relies on the body as a vessel to transmit and teach, to tell the 
message imbedded within it.8 Informed by Connerton’s insights, Keightley 
investigated how rituals functioned as a “site of memory,” particularly in 
Christian communities. The messages, “vivid memories of Jesus,” “came to 
be embedded into the commemorative ritual of baptism and eucharist” (146).

Since Orthodox Christianity is a liturgical faith—the belief is enact-
ed in a service of carefully prescribed rituals (Scroope). Emphasis is put 
on worship (through ritual) first, and doctrine second (Neapóleos, 25–30). 
These rituals are called “mysteria” since they are believed to be mysteries 
that cannot be rationalized, (Scroope), only performed.9 Ritual surfaces 
above the need for doctrine and the written word.10

Boris Groys, whose work stretches across the fields of media theory, 
philosophy, art, and politics, posits that although “ritual, repetition and 
reproduction were hitherto matters of religions” in the modern age of dig-
ital reproduction and neoliberal capitalism they have “become the fate of 
the entire world.” Capital, commodity, technology, and art are all prone to 
reproduction (Groys). Which allowed for religion to resurface and become 
increasingly successful. Groys argues that religious language is the language 
of repetition, and that this language is embedded into the ritual. In his essay, 
Groys stresses the difference between two kinds of repetitions in ritual, the 
repetition of the living spirit (the modifiable inner message of a religious 
ritual) and the repetition of the dead letter (the external form of a ritual). 
Here, in the instance of my baptism, the recording itself is the medium 
which speaks the language of the latter kind of repetition. It allows for the 
baptism to be performed the same way, each time it is re-played, regardless 
of whether any of the participants believe in the inner message of the ritual.

It is hard to talk about remembering without mentioning collective 
memory as it was pushed forward by sociologist and philosopher Maurice 
Halbwachs. The basic premise is that we create memories and deal with 
the past in relation to our social environment, not in isolation (38–40).  
Memory is constructed socially (as paraphrased by Uro, 164), and “the past 
is not preserved but reconstructed on the basis of the present” (Halbwachs, 
40). This concept was echoed and expanded in many areas memory has an 
influence on. Ewa Górska, who specializes in sociology of law and culture, 
noted the inseparability and mutual dependence of identity, nation states, 
and memory (8): “Societies are bonded by their shared collective memo-
ries, and in most nations, there is a dominating political elite view on the 
past – a master collective memory (Zerubavel, 3–12). Most of the time it is 
simultaneously an official, state-sponsored memory, produced to ‘maintain 
social cohesion and defend symbolic borders’ (Jelin, 26–49)”.
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Górska pointed out how to build these dominant narratives, state-spon-
sored memory excludes events that don’t contribute to the state’s “posi-
tive self-image” (8). This means the political elite’s views of the past are 
favoured, while marginalized voices, who are often on the receiving end of 
state violence, are left out (Górska, 9).

During a military intervention, the broadcast of my baptism was used 
to display a sense of “hope”. But I believe no one involved in the recording 
knew what we remember through such a commemorative ceremony. We are 
primarily reminded of our identity, which is “represented by and told in [the 
group’s] master narrative” (Connerton, 70). Besides the people participating 
in commemorative practises, there are other “active agents” who decide on 
what gets remembered and what forgotten: archivists (Cook, 170).

Haunted Archiving
Institutional archives are an important element in how collective memory 
is built. As Nora said “modern memory is, above all, archival. It relies en-
tirely on the materiality of the trace, the immediacy of the recording, the 
visibility of the image” (13). Early professional archiving, similar to early 
professional history, focused on the political character of the nation state. 
These traditional approaches meant that, as state employees, archivists 
were conditioned to privilege the official narratives of the state, rather than 
the documented stories of individuals and groups in society (Cook, 172). 
According to Cook, “archivists are active agents in constructing social and 
historical memory,” and this act of construction, he argues – starts with 
appraisal – determining the value of an element that could become part of 
the archive (170). 

When I talk about the practice of archiving here, I include a duality: 
institutional archival practices and personal archival practices. As Uro em-
phasized, to understand how societies remember, we have to understand 
how the human brain stores and distorts information (164). Here I would 
argue that along with the brain it is crucial to know how memory is stored 
in the body. As Bourdieu’s highlighted: “Enacted belief, instilled by the 

“A ritual relies on the body as a vessel to transmit 
and teach, to tell the message imbedded within it.”

p. 85
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childhood learning that treats the body as a living memory pad, an autom-
aton that ‘leads the mind unconsciously along with it’” (68–69). Both him 
and Connerton, underlined the importance of habit and bodily automatism 
in the storing of information in the body.11

Somewhere in the early 2000s, my mother took me out for a stroll in 
the carriage. She ran into her late father’s friends who were eager to know 
all the details about the newborn. When asked for my name, exhausted 
from sleep deprivation, my mother could not remember.

Despite this momentary lapse in memory, she was a hoarder of many 
goods. She did not use to be one, but as life got filled with more uncertainty 
and loss, she found a greater need to preserve. We would often go through 
her family’s photographs and memorabilia. Communist party member-
ship cards from her parents. Photos of familial festivities in Montenegro. 
Postcards from the scattered diaspora of relatives. With each viewing, the 
act of going through this collection remained largely the same, subject to 
becoming ritualistic in nature. A performance of examining all the evidence 
of our existence as a family.

Although personally in opposition to the government, my mother 
has always worked for a state institution. One that oversees creating stan-
dards, which range anywhere from the protocols of producing metal pipes 
to the allowed percentage of chemical compounds in food. For the creation 
of such a standard, a committee is formed, and it writes and agrees upon 
what the standard in question is. Within this institution, my mother works 
as an editor, a person who spends all their time carefully correcting the 
language of these standards, until they are representative of the institu-
tion. Afterwards, every service or process of production will conform to 
the standard because it embodies the status quo. She also had a habit of 
cautiously selecting what we do or do not say about an institution of our 
own: our family. For instance, my father’s fondness for alcohol was never 
spoken of. There was an emphasis on portraying or performing an image 
of a reliable family.

There is a literal and metaphorical heaviness to holding on to data. It 
takes up the storage in your room and in your head: megabytes into gigabytes 
onto hard drives upon hard drives. One becomes a person with “baggage”, a 
code word for many things, but trauma could be one of them.12 Oftentimes, 
and in this case as well, this baggage is filled with holes, whole items sink 
and leave a trace behind you. By the time it is handed to the next generation, 
there are many questions that arise. Being raised after the onset of trauma, 
leaves one to fight or flee our “ancestor’s war, as we carry out transgenera-
tional errands” (Apprey 3–29, as paraphrased by Grand and Salberg, 210).
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After years of my mother working for and within an institution, she 
has internalized and further performed its oppressive inner workings. 
Treating objects as testimonial evidence, editing and selecting them to 
build a narrative. This was of course not done with malicious intent or 
through simple naiveté, but because of exposure in dosage through time, 
which caused her to be immunized towards these mechanisms. This immu-
nization does not mean that the ritualistic performance merely continues 
and is done without consideration, but that it is done with the notion of 
protection. Similarly to interacting with viruses, those that are immune 
most easily traverse to the source of the illness, while trying to protect and 
keep vary of those who are less shielded.

Especially those who have never been part of the institutional, like 
my father.

His concerned glance at the camera recording the baptism reminds 
me of a scene from Bugs Bunny. While being strangled by a monster, Bugs 
points to the camera saying “Wait, do you ever get the feeling that you’re 
being watched?” The monster, in turn, literally breaks four walls by running 
away from the camera shouting “PEOPLE!” (Jones et al, 49). Where Bugs 
points to the onlookers as witnesses, the monster is more afraid of people 
as a species that captures, whether through recording or in tangible ways.

Where religious fundamentalism favors immaculate reproduction 
of a ritual, the video recording performs the ritual each time, without 
a mistake. It subjects the ritual to standardization. Here, my mother’s  
examination of family memorabilia uses objects as mediums of a perfor-
mance which happens each time in the same, or suspiciously similar, way. 
But my father’s weariness of being captured by the recording and turned 
into something infinitely reproducible speaks to the opposite current. That 
of embodying a more elusive force: the unreliable.

Unlike my mother, he had no affinity for storing objects. Nonetheless, 
or precisely because of this, he found great satisfaction in pointing out my 
mother’s hoarding habits, saying that her inability to let go will bury her 
in her own apartment. In contrast, he had no material traces of his family, 
only snippets of information dispersed through alcohol-induced nights and 
then forgotten the day after.

The Patterns of the Unreliable
It is worth noting that when internalizing or opposing an institution, there 
is a difference between the personal and institutional approaches to mem-
ory itself. 
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To investigate this, I have conducted generative interview sessions with 
people in my personal network, mainly located in the county of Rakovica. 
Each interviewee, after their interview, would recommend a person whose 
memory they trusted more than their own (see fig. 1). 

These generative interview sessions were research into and through 
oral history. They consisted of a preliminary interview, in which I would 
pose open questions that were not aimed at direct inquiry.13 Instead, I would 
ask about the remnants, such as the ruins still present in the city, or the sonic 
memories still lingering with them. Afterwards, I would create a soundscape 
and a digital environment based on their memories.14 This I would offer 
back to the interviewees to continue the dialogue. Gradually, through their 
engagement and feedback, they would become co-creators of the pieces. 

Oral history’s position in academia “emerged as shadows from in-
stitutionally established fields” (Lucas and Strain, 259). The subjectivity, 
reliability, and validity of oral history, especially in comparison to written 
evidence (Grele, 65) have been put into question, but since most of these 
points have been addressed though theoretical work (Lucas and Strain, 259), 
oral histories are becoming a more prominent part of institutional archives.15

This is not to say that there are no issues in integrating oral histories 
into archives, which I will return to later in the text. I will first mention that, 
as Lucas and Strain have pointed out, “one of the most compelling issues 
surrounding oral interviewing is the element of memory”. They elaborated 
on the fact that memories too, in anticipation of an interview, are prepared 
and performed. Yet, they emphasize that the “dialogic nature” of the oral 
interview aims to also prompt recall of new and deeply buried memories 
(269). With this essay, my wish is to bring light to mechanisms of the oral 
interview which the institutional archive could learn from. These mech-
anisms are largely constituted by being non-reproducible and part of the 
unreliable. 

Figure 1: Map of interviewee recommendations (by the author, July 7 2023).
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Conversational Narrative
Among the first aspects of these mechanisms or aspects of oral history are 
what Nelms indicated rhetoricians call “invention” or the collaborative 
discovery and creation of (historical) meaning (378). Due to the rhetori-
cal complexities of interviews, scholars such as Grele avoid the term, and 
use “conversational narratives” to describe oral history interviews (Grele, 
62–84). This term is supposed to encompass the activities the interviewee 
and interviewer do to construct knowledge together (Lucas and Strain, 
275). What I have noticed in conducting group interviews, is precisely this 
dynamic, not just between the interviewer and interviewee, but between 
all the interviewees. They participate in what I would like to propose as a 
process of ‘collective editing’. Here I would give two examples, one a scene 
from Mohamed Soueid’s Nightfall, and the other from my interview with 
my godparents’ family.

In Nightfall, the filmmaker is meeting his former comrades, Lebanese 
students who joined the Palestinian resistance movement ‘Fatah’. Conver-
sations in Nightfall are mediated through drinking, which one of the people 
in it characterized as drinking to remember, instead of to forget.

In one of the scenes, all the participants of the conversation discuss 
a much larger topic through a minor detail. They are talking about the 
Egyptian president Abdel-Nasser, who is known for his anti-imperialist 
efforts and striving towards Arab unity, but they do not mention any of 
this. Instead, they debate his eye colour, specifically whether it was green 
of dark blue (Soueid). This leads to a more important resolution of how he 
was portrayed in print and why—with green eyes to look more European.

Similar to this scene, my godparents’ family talked about one of the 
larger bombs that fell on Straževica. The parents recalled that the bomb 
itself was merely a ton or two, while their two daughters, aged ten and 
thirteen at the time of it happening, thought it was five and seven tons 
respectively. Any claim of factual knowledge would become a point of dis-
cussion and collective recollection. No story was static or set in stone. This 
is quite opposite to providing a fixed fact agreed on in written form.

Transmission, Value, and Agreement
This idea of collective editing is similar to the very working of memory; 
it is characterized by how it travels rather than how it is agreed upon. As 
Jussi Parikka describes: “memory works through the social and is more like 
transmission than storage. That’s how memory is refreshed and kept alive 
on a social level too” (Dekker and Parikka, 68–77). It resides in the context 
of all the people who share it through oral means, instead of in a vacuum. 
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Here I would like to draw a parallel between oral history and the poor 
image, as described by Hito Steyerl. As the poor image travels from phone 
to phone, app to app, it loses quality (resolution) with each transmission. 
This does not make the image, the recording, and by extension the oral 
history, any less worthy, but the opposite. Their value lies in being spread 
as opposed to being preserved (in high resolution). Steyerl also points out 
that this transmission drafts users into production (Steyerl); they become 
editors, critics, translators and (co-)authors of the poor image. Analogously, 
oral history invites interviewees to become part of the invention of histor-
ical narrative. This process is one that archives would benefit from, since 
“memory is always transitory, unreliable, and haunted by forgetting, and 
cannot be stored for eternity no matter how hard we try to secure it with 
monuments and digital retrieval systems” (Huyssen, 21–38). This point 
alone, necessitates a turn away from pristine preservation and static stor-
age, towards an archive in transmission. 

Listening, Breath, and Editing
When talking about the integration of oral histories into archives, there is 
a prominent tension when moving from the oral to the printed form. From 
one medium to the other there is a process of translation that arises. As 
observed by Lucas and Strain, the edited version(s) could greatly differ from 
the original transcriptions, and this depends on the editing preferences of 
the researchers (271). In my own experience of transcribing and translating 
into written text, I felt discomfort with each omission of a conversation 
filler such as an “umm” or a “y’know.” Anyone conducting oral history in-
terviews must be attuned and dedicated to a good listening practice, and 
this includes noticing what is not said, what lives in the breaths, pauses 
and gaps between words. Anderson and Jack go as far as to say that “we 
need to interpret the[ir] pauses and, when it happens, the[ir] unwillingness 
or inability to respond” (163).

Another factor of listening is paying close attention to the repetition 
of details the interviewees recall, as “interviews are rarely linear and are 
often recursive” (Lucas and Strain, 267). Lucas and Strain emphasize that 
these details, inflections, and silences can tell us which questions are bur-
densome to answer.

Bennet acknowledges the difference of narrative and traumatic mem-
ory, in which narrative memory is one where a subject remembers the con-
text of a feeling, without re-living the feeling. Whereas traumatic memory 
resists processing into a narrative, and instead re-lives the feeling as if it 
were situated in the present (Bennet 23–25). As such, I would argue that 
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traumatic memory in the context of an oral history interview calls for a 
different reading and a different translation. Editing out all the details, 
pauses, breaths, would mean to negate the nature of this kind of memory 
and to model it to what we understand as the norm of remembering: nar-
rative memory.

Resurrection Interrupted - Instead of a Conclusion: Closure
One could say that my father’s approach to memory, that of getting drunk, 
transmitting it through talking and then forgetting, is a trauma-induced 
approach to archiving (as is my mother’s), but it is also one that is in de-
fiance of creating purposeful narratives. When he was sober, the concern 
of being perceived, or rather recorded, created in my father a perpetual 
silence.16 This refusal to give information out, would be disrupted while 
drinking, causing the information to float to the surface. Alcohol in this 
instance, is the medium which, unlike the video, resists perfect reproduc-
tion and in turn standardization. It encourages unpredictable remembering,  
things we might not want to be reminded of easily pop back into our con-
sciousness.

Due to embodying the unreliable, it was my mother—who has micro- 
dosed the institutional way until it could do her no harm—who also had 
the final say on what gets told. Forced institutional remembrance can easily  
devour the lived experience of individuals through collective memory, 
which is reinstated by commemorative practices and archiving. Not only 
can it devour, but also claim lived experiences by creeping into person-
al habits of archiving and memory construction. Bearing witness to the  
enactments of reliable narrative memory, I can observe that it omits what 
doesn’t align with ‘the positive self-image’ just the same as institutions do. 

But how can personal experiences and oral history defy such a pre-
dicament? Since difficult, conflict-ridden histories might cause a shift in 
the type of remembering and narrative-building a person is prone to, they 
also ask for different institutional approaches to archiving. The difference 
they should look to are the mechanisms of oral history that resist stan-
dardization and instead necessitate for careful listening and reading, that 
might have to change each time.17 These mechanisms could be placed in 
three broad categories of collective editing, transmission, and non-linearity.  
By embracing these, the archival practice would not only resist standard-
ization, but become non-reproductible, and by extension closer to the un-
reliable. 
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“There is a literal and metaphorical heaviness  
to holding on to data. It takes up the storage  
in your room and in your head: megabytes into 
gigabytes onto hard drives upon hard drives.  
One becomes a person with ‘baggage’, a code  
word for many things, but trauma could be one  
of them. Oftentimes, and in this case as well,  
this baggage is filled with holes, whole items sink  
and leave a trace behind you. By the time it is 
handed to the next generation, there are many 
questions that arise. Being raised after the  
onset of trauma, leaves one to fight or flee our 
‘ancestor's war, as we carry out transgenerational 
errands’ (Apprey 3–29, as paraphrased by  
Grand and Salberg, 210).”

p. 87

A
m

sterdam
 M

useum
 Journal

A
m

sterdam
 M

useum
 Journal

93

Issue #
1 Fall 2023

Issue #
1 Fall 2023

A Momentary Lapse in Memory



References

AJLabs. “Which Countries Recognise Kosovo’s 
Statehood?” Infographic News | Al Jazeera,  
17 Feb. 2023, aljazeera.com/news/2023/2/17/
mapping-the-countries-that-recognise-kosovo- 
as-a-state-2. Accessed 29 June 2023. 15.34h.

Anderson, Kathryn A., and Dana C. Jack. “Learning to 
Listen: Interview Techniques and Analyses.” The Oral 
History Reader. Edited by Robert Perks and Alistair 
Thomson, New York: Routledge, 1998, pp. 157–71.

Atanasovski, Srđan. “‘The Song Has Kept Us’: Soundscape 
of Belgrade during the NATO Bombing.” Memories 
and Narratives of the 1999 NATO Bombing in Serbia, 
Südosteuropa 64 no. 4, 2016, pp. 482–499.

Bӑdescu, Gruia. “‘Achieved without Ambiguity?’: 
Memorializing Victimhood in Belgrade after the 1999 
NATO Bombing.” Memories and Narratives of the 
1999 NATO Bombing. Südosteuropa 64 no. 4, 2016, 
pp. 500-519.

Bennett, Jill. Empathic Vision: Affect, Trauma, and 
Contemporary Art. Stanford: Stanford University 
Press, 2005, pp. 23–25.

Bourdieu, Pierre. “Belief and the Body.” The Logic of 
Practice. Translated by Richard Nice, Standford: 
Stanford University Press, 1990, pp. 66–80. 

Campagna, Federico. ‘World-ing, or: How to Embrace the 
End of an Era.’ RIBOCA2—2nd Riga International 
Biennial of Contemporary Art. Mouse Magazine. 
2020, moussemagazine.it/magazine/world- 
ing-federico-campagna-riboca2-2nd-riga-
international-biennial-of-contemporary-art-2020/.  
Accessed 21 Apr. 2023. 16.48h. 

Chou et al. “How is hoarding related to trauma? A 
detailed examination on different aspects of hoarding 
and age when hoarding started.” Journal of Obsessive-
Compulsive and Related Disorders 16, 2018, pp. 81–87.

CNN. “Downed NATO Pilot Rescued, U.S. Officials 
Say.” March 27, 1999. edition.cnn.com/WORLD/
europe/9903/27/nato.strike.03.  
Accessed 29 June 2023. 13.39h.

CNN. “NATO Strike on Serbian TV Prompts Hard 
Questions.” April 23, 1999.  
edition.cnn.com/WORLD/europe/9904/23/kosovo.02. 
Accessed 29 June 2023. 15.21h.

Connerton, Paul. How Societies Remember. Cambridge: 
Cambridge University Press, pp. 4–5, pp. 70–71.

Cook, Terry. “Remembering the Future: Appraisal of 
Records and the Role of Archives in Constructing Social 
Memory.” Archives, Documentation and Institutions of 
Social Memory: Essays from the Sawyer Seminar, Edited 
by Francis X. Blouin Jr. and William G. Rosenberg,  
The University of Michigan Press, pp. 169–181.

Creet, Julia. “The Archive and the Uncanny.  
Danilo Kis’s “Encyclopedia of the Dead” and the 
Fantasy of Hypermnesia.” Lost in the Archives, 
Alphabet City No. 8, Edited by Rebecca Comay, 
Toronto, 2002, pp. 265–276.

“Deepening authoritarianism in Serbia: The purge of 
the universities; Background.” Human Rights Watch. 
January 1999.  
hrw.org/reports/1999/serbia/Serbia99-02.htm. 
Accessed 28 June 2023. 09.26h. 

Dekker, Annet and Jussi Parikka. “Thinking from 
History Towards an Empowering of Use(r)s.” 
Speculative Scenarios, Edited by Annet Dekker,  
Baltan Libraries, 2013, pp. 68–77.

Derrida, Jacques, et al. “Jacques Derrida: Archive Fever  
in South Africa, August 1998.” Youtube, uploaded  
by Marc Johnson, 27 Aug. 2021,  
youtube.com/watch?v=c4ewDoorXTM.  
Accessed 21 Apr. 2023. 15.55h.

Etkind, Alexander. “Hard and Soft in Cultural Memory: 
Political Mourning in Russia and Germany.”  
The MIT Press. Grey Room, No. 16, Memory/History/ 
Democracy. 2004, pp. 39–40.

Gilbert, Alan. “Walid Raad’s Spectral Archive,  
Part I: Historiography as Process.” E-flux. Issue #69. 
January 2016.  
e-flux.com/journal/69/60594/walid-raad-s-spectral-
archive-part-i-historiography-as-process/.  
Accessed 21 Apr. 2023. 15.46h. 

Gilbert, Alan. “Walid Raad’s Spectral Archive, Part II: 
Testimony of Ghosts.” E-flux. Issue #71. March 2016. 
e-flux.com/journal/71/60536/walid-raad-s-spectral-
archive-part-ii-testimony-of-ghosts/.  
Accessed 21 Apr. 2023. 15.45h. 

Górska, Ewa. “Memory Activism. Methods of Creating 
Alternative Memory in Israel and Yugoslavia.” 
Maska 32:8-20. Institute of Sociology, Jagiellonian 
University, 2016, pp. 8–9.

Grand, S., Salberg, J. “Trans-Generational Transmission 
of Trauma.” In: Hamburger, A., Hancheva, C., Volkan, 
V.D. (eds) Social Trauma – An Interdisciplinary 
Textbook. Springer, Cham, 2021,  
doi.org/10.1007/978-3-030-47817-9_22, pp. 209–215.

Grele, Ronald. “Directions for Oral History in the  
United States.” Dunaway and Baum, pp. 62–84.

Groys, Boris. “Religion in the Age of Digital 
Reproduction.” E-flux. Issue #04. March 2009,  
e-flux.com/journal/04/68569/religion-in-the-age-of-
digital-reproduction/. Accessed 21 Apr. 2023. 16.15h.

Halbwachs, Maurice. On Collective Memory, Edited, 
translated and with an introduction by Lewis A. 
Coser, Chicago, IL: The University of Chicago Press, 
pp. 38–40. 

A
m

sterdam
 M

useum
 Journal

94
Issue #

1 Fall 2023
A Momentary Lapse in Memory

http://www.aljazeera.com/news/2023/2/17/mapping-the-countries-that-recognise-kosovo-as-a-state-2
http://www.aljazeera.com/news/2023/2/17/mapping-the-countries-that-recognise-kosovo-as-a-state-2
http://www.aljazeera.com/news/2023/2/17/mapping-the-countries-that-recognise-kosovo-as-a-state-2
https://www.moussemagazine.it/magazine/world-ing-federico-campagna-riboca2-2nd-riga-international-biennial-of-contemporary-art-2020/
https://www.moussemagazine.it/magazine/world-ing-federico-campagna-riboca2-2nd-riga-international-biennial-of-contemporary-art-2020/
https://www.moussemagazine.it/magazine/world-ing-federico-campagna-riboca2-2nd-riga-international-biennial-of-contemporary-art-2020/
http://edition.cnn.com/WORLD/europe/9903/27/nato.strike.03
http://edition.cnn.com/WORLD/europe/9903/27/nato.strike.03
http://edition.cnn.com/WORLD/europe/9904/23/kosovo.02
https://www.hrw.org/reports/1999/serbia/Serbia99-02.htm
http://www.youtube.com/watch?v=c4ewDoorXTM
https://www.e-flux.com/journal/69/60594/walid-raad-s-spectral-archive-part-i-historiography-as-process/
https://www.e-flux.com/journal/69/60594/walid-raad-s-spectral-archive-part-i-historiography-as-process/
https://www.e-flux.com/journal/71/60536/walid-raad-s-spectral-archive-part-ii-testimony-of-ghosts/
https://www.e-flux.com/journal/71/60536/walid-raad-s-spectral-archive-part-ii-testimony-of-ghosts/
https://doi.org/10.1007/978-3-030-47817-9_22
https://www.e-flux.com/journal/04/68569/religion-in-the-age-of-digital-reproduction/
https://www.e-flux.com/journal/04/68569/religion-in-the-age-of-digital-reproduction/


Huyssen, Andreas. “Present Pasts: Media, Politics, 
Amnesia.” Public Culture 12 (1), 2000, pp. 21–38.

Jelin, Elizabeth. “State Repression and the Labors of 
Memory.” Minneapolis: University of Minnesota

Press, 2003, pp. 26–49.
Jones, Chuck et al. “Hair-Raising Hare.” Bugs Bunny,  

ep. 49. Warner Bros. Pictures, 25 May 1946.
Keightley, Georgia Masters. “Christian Collective 

Memory and Paul’s Knowledge of Jesus.” Memory, 
Tradition, and Text: Uses of the Past in Early 
Christianity, Edited by Alan Kirk and Tom Thatcher, 
Semenia Studies 52, Atlanta Scholars Press,  
pp. 129–50. 

Kienzler, Hanna and Enkelejda Sula-Raxhimi. “Collective 
Memories and Legacies of Political Violence in 
the Balkans.” Nationalities Papers 47: doi: 10.1017/
nps.2018.31, pp. 173–181. 

Kiš, Danilo. Encyclopedia of the Dead. 1983.
Lucas, Brad E., and Margaret M. Strain. “Keeping 

the Conversation Going: The Archive Thrives 
on Interviews and Oral History.” In the Working 
Archives: Practical Research Methods for Rhetoric 
and Composition, Edited by Alexis E. Ramsey et al, 
Southern Illinois University Press / Carbondale,  
pp. 259–277.

Neapóleos, Dionisío. “Reading the Bible from the 
Orthodox Church Perspective.” Ecumenical Review 
51, 1999, pp. 25–30.

Nelms, Gerald. “The Case for Oral Evidence 
in Composition Historiography.” Written 
Communications 9.3., 1992, pp. 356–84. 

Nora, Paul. “Between Memory and History: Les Lieux 
de Memoire.” Representations, No. 26, Spring, 1989, 
University of California Press, pp. 7–24. 

Ritchie, Donald A. Doing Oral History. New York: 
Twayne, 1995, p. 9.

RTS Beogradska hronika Jutarnji program. “Straževica.” 
YouTube, 24 Mar. 2017,  
youtube.com/watch?v=iLH6GbddVQE.  
Accessed 28 June 2023. 11.26h.

“Schuman Declaration May 1950 | European Union.” 
European Union, european-union.europa.eu/
principles-countries-history/history-eu/1945-59/
schuman-declaration-may-1950_en. 

Scroope, Chara. “Rituals and Practices.” Christianity: 
Eastern Orthodox. 2022. culturalatlas.sbs.com.au/
religions/christianity-eastern-orthodox/resources/
christianity-eastern-orthodox-rituals-and-practices. 
Accessed 30 June 2023. 16.56h.

Soueid, Mohamed. Nightfall. Ulysses Productions, 
Lebanon 2000.

Steyerl, Hito. “In Defense of the Poor Image.” 
E-flux. Issue #10, November 2009, e-flux.com/

journal/10/61362/in-defense-of-the-poor-image/. 
Accessed 21 Apr. 2023. 16.15h.

Toufic, Jalal. The Withdrawal of Tradition Past a 
Surpassing Disaster. 2009. jalaltoufic.com/downloads/
Jalal_Toufic,_The_Withdrawal_of_Tradition_
Past_a_Surpassing_Disaster.pdf.  
Accessed 21 Apr. 2023. 16.40h. 

Uro, Risto. “Ritual, Memory and Writing in Early 
Christianity.” The Finnish Society for the Study of 
Religion, Temenos Vol. 47 No. 2, 2011, pp. 159–82. 

Vasiljević, Branka. “Čuvar Vere U Nedrima Straževice I 
Pruževice.” Politika Online, 26 April 2022, politika.rs/
sr/clanak/505830/Cuvar-vere-u-nedrima-Strazevice-
i-Pruzevice. Accessed 29 June 2023. 11.05h.

Vasiljević, Branka. “Gradi Se Nova Crkva Ispred 
Rakovičkog Manastira.” Politika Online, 25 Aug. 
2018, politika.rs/sr/clanak/409991/Gradi-se-nova-
crkva-ispred-rakovickog-manastira.  
Accessed 29 June 2023. 11.06h.

Women Mobilizing Memory Workshop. “Gender, 
Memory, Activism.” Youtube, uploaded 
by Terry T, 17 Oct. 2014. youtube.com/
watch?v=cS04BndWdYE&t=298s.  
Accessed 21 Apr. 2023. 15.42h.

Zerubavel, Yael. Recovered Roots: Collective Memory and 
the Making of Israeli National Tradition. Chicago: 
Chicago University Press, 1997, pp. 3–12.

Endnotes

1   On March 24th 1999.

2  For more information on Milošević’s censorship and 
silencing of both news broadcasters and academic 
spacessee “Deepening authoritarianism in Serbia: 
The purge of the universities; Background.” from the 
Human Rights Watch.

3   RTS, Radio-Television Serbia, was hit on 23rd April 
1999. For refence see aljazeera.com/news/2023/2/17/
mapping-the-countries-that-recognise-kosovo-as-a-
state-2. Where the building stood was commemorated 
by leaving the ruins exposed. For more information 
on this, see “‘Achieved without Ambiguity?’: 
Memorializing Victimhood in Belgrade after the 1999 
NATO Bombing” from Gruia Bӑdescu.

4   The stills of the baptism recording are described 
inside brackets instead of placed into the text as 
images. This has been done due to the fact that 
including the images would cause numerous 
copyright issues and infrigments.
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5   There is a difference between the celebrations of, 
respectively 8th and 9th of May. Non-EU Eastern 
Europe states celebrate the 9th of May as the Victory 
Day of Soviet forces over Nazi Germany in WWII. 
Whereas among EU members the 8th of May is 
celebrated as the Victory Day of WWII, while the 
9th of May is called Europe day and commemorates 
peace and prosperity in Europe. The latter was 
formed on the day the Schuman declaration was 
made; a declaration put in place to “make war not 
only unthinkable but materially impossible.” For 
more information see: european-union.europa.eu/
principles-countries-history/history-eu/1945-59/
schuman-declaration-may-1950_en.

6   In the report “Downed NATO pilot rescued, U.S. 
officials say” of CNN, Straževica’s military complex 
is referred to as “a military communication’s site 
in Rakovica.” For reference see: edition.cnn.com/
WORLD/europe/9903/27/nato.strike.03/. Straževica 
has also been referred to as “the only place that was 
bombed each of the 78 days of the aerial bombing” 
by RTS Beogradska Jutarnja Hronika Program. For 
reference see youtube.com/watch?v=iLH6GbddVQE 
(in Serbian).

7   Orthodox Christians that I know have never 
expressed this belief vocally, yet, in Serbia you often 
hear the question of “Јеси ли ти крштен?” (“Are 
you baptised?”) when you have done something 
outrageous or out of the norm. The question is a test 
of normalcy.

8   Connector also pointed out that there is an aspect 
of social memory that is neglected and overlooked: 
bodily social memory. He underlined that 
performative memory is bodily and elaborated on 
the kinds of bodily memory in his concept of “bodily 
practices”.

9   Mysteria are comprised of the Seven Holy 
Sacraments, including the baptism.

10   This is without acknowledging in length that early 
Christian societies were not literate, and there was a 
need to transmit messages though a medium (public 
performance) other than the written word. To read 
about this further, see Risto Uro’s “Ritual, Memory 
and Writing in Early Christianity”.

1 1  Commemorative practices and bodily memory both 
try to ensure that they won’t be questioned by those 
performing them. The values they want to protect 
from questioning get conserved through bodily 
automatisms and habitual memory (Connerton, 102).

1 2  There has been work written on the correlation 
between hoarding and the traumatic experiences 
an individual goes through. Higher rates of trauma 
exposure were associated with stronger emotional 
attachment to possessions (Chou et al, 85).

1 3  E.g., “Where were you at the time of the event?”.

1 4  Both the soundscapes and digital environment 
were created based on the details the interviewees 
kept recalling or ones they would linger on. The 
environment was built in a 3D modelling software 
(Blender).

1 5  In their article, Lucas and Strain give the example of 
the American Memory Project, which was sponsored 
by the U.S. Library of Congress, and gathered a 
wide array of life histories. This archival initiative 
included both online, audio and print collection of 
marginalized voices, such as the “Born in Slavery: 
Slave Narratives from the Federal Writers’ Project, 
1936-1938” or the “Tibetan Oral History Project.”
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1 6  Instead of the flight mode the monster from Bugs 
Bunny went into in order to escape being seen.

1 7  The method of the oral interview must be modular 
and dependant on the context. As oral historian 
Donald A. Richie emphasized “An interview must 
always be prepared to abandon carefully prepared 
questions and follow the interviewee down 
unexpected path” (9).
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